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Sermon Study on John 8, 1—11. 


(Second Sunday after Trinity.) 


In the American Revised Version of the Bible John 8, 1—11 has 
been placed in brackets, and in explanation thereof the following 
footnote has been printed: “Most of the ancient authorities omit 
John 7, 53—8,11. Those which contain it vary much from each 
other.” We shall not at this time enter upon a discussion with 
reference to the genuineness or the proper location of this passage. 
The preacher may turn to any good commentary and find what has 
been said both pro and con. After having done so, he will likely 
concur in the judgment given in the Bible Commentary of Jamieson, 
Fausset, and Brown: “This whole narrative is wanting in some of 
the earliest and most valuable MSS., and those which have it vary 
to some extent. The internal evidence in its favor is almost over- 
powering. It is easy to account for its omission, though genuine; 
but if not so, it is next to impossible to account for its insertion.” 

V.1. While “every man went unto his own house,” as we read 
John 7, 53, Jesus, the Lord of heaven and earth, had “not where to lay 
His head.” Matt. 8,20. “Jesus went unto the Mount of Olives.” 
After a strenuous day’s work it was His custom to leave the crowds 
in order to rest and pray. John 4,6; Matt.14,23; Luke 6,12; 9, 28; 
21,37. Life in the modern world is very strenuous. Many things 
demand our attention, and many things not essential force themselves 
upon us and distract our attention from those things which are really 
worth while. All the more should we at times withdraw to a quiet 
place in order to rest and, especially, to pray. Ora et labora! 

V. 2. “And early in the morning He came again into the Temple.” 
Jesus began His day’s work early in the morning. We shall do well 
in following His example. “The morning hour is a golden dower.” 
Prov. 6, 6—11. Jesus taught publicly in the Temple. He said: 
“T spake openly to the world; I ever taught in the synagog and in 
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the Temple, whither the Jews always resort; and in secret have 
I said nothing.” John 18,20. The Christian religion is not some- 
thing which is to be kept secret, but it is a message which the Lord 
has commanded to be proclaimed to the world. The Christian Church 
is not a secret organization, which meets in secret places. As far as 
our doctrine is concerned, we Christians have nothing to be ashamed 
of and nothing to fear; our doctrine can well stand any test to which 
it is put. Although the Pharisees and the chief priests had sent 
officers to take Jesus, chap. 7, 32, He nevertheless continued His public 
preaching; the world needed it. We should not let the enemies of the 
Lord frighten us and deter us from proclaiming the saving Gospel. 
The Lord will protect us. Matt.10,28; Josh. 1, 5—9.— “And all the 
people came unto Him.” We frequently read that many people came 
to hear Jesus, but that their leaders kept them from becoming dis- 
ciples of the Savior. Chap. 7,47—49; Matt.7,28.29. Jesus said: 
“Woe unto you, scribes and Pharisees, hypocrites! For ye shut up 
the kingdom of heaven against men; for ye neither go in yourselves, 
neither suffer ye them that are entering to go in.” Matt. 23,13. Even 
so to-day many people are led astray by their spiritual leaders, and 
by them many are kept out of the kingdom of God. What a respon- 
sibility a teacher in the Church has! — “And He sat down and taught 
them.” The Jewish teachers taught in a sitting position. Luke 4, 20. 


Vy. 3—6 a. “And the scribes and Pharisees brought unto Him 
a woman taken in adultery; and when they had set her in the midst, 
they say unto Him, ‘Master, this woman was taken in adultery, in 
the very act. Now, Moses in the Law commanded us that such 
should be stoned; but what sayest Thou? This they said, tempting 
Him, that they might have to accuse Him.” The scribes and the 
Pharisees, the leaders of the people, were untiring in their diabolical 
efforts to make out a case against Jesus. When one scheme failed, 
they resorted to another, “that they might have to accuse Him.” 
They knew of a woman who had committed adultery. Such sins as 
adultery are usually committed in secret, and therefore it is often 
difficult to convict the offenders. This woman, however, had been 
“taken in adultery, in the very act.” Hither her detection was acci- 
dental, or she had sunken so low in her moral degradation that she 
unblushingly practised her sinful occupation. Be that as it may, the 
woman was without a doubt guilty. — “What sayest Thou?” With 
these words the seribes and the Pharisees were setting a trap for Jesus. 
Moses, they said, had commanded that such an adulterer should be 
stoned. Lev. 20,10; Deut. 22,22; Ezek. 16,35—40. It seems that the 
adulteress had been a married woman. If Jesus had rendered the ver- 
dict that the woman should be stoned, His enemies would have accused 
Him of interfering with the duties of the government. If Jesus had 
said that the woman should go free, they would have accused Him, 
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the Friend of sinners, of lightly judging gross sins and helping to 
break down the moral standards. 

V.6b. “But Jesus stooped down and with His finger wrote on the 
ground,” that is, upon the dust on the stones of the Temple. What 
Jesus wrote no one knows. However, He must have had a purpose 
in doing what He did. His enemies had not asked Him whether or 
not such an adulteress should have her sins forgiven. Their question 
was whether or not Jesus thought that she ought to be put to death 
by stoning. This is the question which Jesus answered by stooping 
down and writing on the ground. The words, “as though He heard 
them not,” printed in italics in our English Bible were added by the 
translators of the King James Version by way of comment (all italics 
used in the English Bible are to show that words so printed are not 
found in the original Greek text). The italicized words offer a good 
commentary to the text; Jesus meant to tell the seribes and the 
Pharisees that it was not for Him, but for the Roman law, to decide 
whether or not the adulteress should be stoned. — But what about the 
commandment which Moses had given? In the Old Testament we 
find three kinds of laws: the Moral Law, the Ceremonial Law, and 
the Political Law. In accordance with the theocracy of the Old 
Testament, Moses was also a political lawgiver. The office of Jesus 
was not to be that of a new lawgiver or judge, but to be the Savior. 
Even so to-day the Church and its ministers should not concern 
themselves with such things as properly come within the sphere of 
the state’s jurisdiction. By His action Jesus also showed us that at 
times it is best not to enter into any arguments with the enemies of 
the Christian religion. Keine Antwort ist auch eine Antwort. 
Proy. 26, 4. 

V. 7. “So when they continued asking Him, He lifted up Himself 
and said unto them, He that is without sin among you, let him first 
cast a stone at her.” No doubt the scribes and the Pharisees did not 
understand the full import of Christ’s silent answer, but they did, 
perhaps, understand that He was not ready to say that the woman 
should be stoned. They desire, however, to hear Jesus say something 
in answer to their question. After Jesus had lifted Himself up, He 
looked straight into their eyes and said: “He that is without sin 
among you, let him first cast a stone at her.” What a surprise this 
answer must have been! In effect, Jesus said to the scribes and the 
Pharisees: You have brought to Me a sinner, an adulteress, taken in 
the very act, and you demand that according to the Law of Moses 
she should be rigorously dealt with, stoned to death; but how about 
yourselves? Are you without sin, or are you, because of your better 
knowledge of the Word of God and your better training, perhaps even 
greater sinners than this poor woman? Although the Pharisees 
prided themselves on their strict observance of the letter of the Law, 
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yet it is not unlikely that some of the accusers who were standing 
before Christ had themselves been practising the sin of adultery 
secretly, Rom. 2,22, or in other ways were guilty of some gross sin. 
It is not an uncommon experience that self-righteous people, like the 
Pharisees, become guilty of the grossest sins. Prov. 16,18. How often 
do those not come with clean hands who are very exacting with refer- 
ence to the good conduct of others! Many a one who is quite ready 
to bring accusations against others ought to sweep first before his 
own door. Matt.7,3—5. After all, is there not somewhat of such 
hypocritical pharisaism in each one of us? 

V.8. “And again He stooped down and wrote on the ground.” 
By again stooping down and writing on the ground, Jesus had a dif- 
ferent purpose in mind than when He did this the first time. Evi- 
dently He now intended that, without any further argument, His 
cutting remarks should be given a chance to convict the accusers of 
the woman. In effect He said unto them: Go home, examine your- 
selves, and then come again. We may well learn from Jesus not to 
enter into long arguments with the enemies of the Christian religion. 
A few well-chosen remarks, a few telling Bible-verses, will often 
sufüce. 

V.9. “And they which heard it, being convicted by their own 
conscience, went out one by one, beginning at the eldest, even unto 
the last.” Every man has a conscience. What a blessing! Con- 
science is not the voice of God in man; the voice of God in man 
is the Moral Law. “Conscience is that natural (not acquired) apti- 
tude or faculty of the human mind to apply to the acts of the in- 
dividual a moral norm of right or wrong, considered binding for the 
time being.” (Definition by Dr. A. L. Graebner, taken from my 
Seminary notes.) The conscience of man may be put to sleep, but 
it cannot be destroyed. It often speaks when man does not desire to 
hear it. (He who is interested in learning more what the Bible teaches 
in reference to conscience will do well to look up the texts given in 
a concordance under this head.) — The scribes and the Pharisees 
were convicted by their conscience that they were sinners who could 
not compare favorably with the adulteress. Put to utter shame, they 
now, one by one, left the Temple. Perhaps they feared that if they 
remained, Jesus would expose some of their evil-doings. Even the 
mere rustling of leaves will frighten a man who has an evil con- 
science. Hin gut Gewissen ist ein sanftes Ruhekissen. Rom. 2,15; 
Heb. 10, 22. 

The accusers left, but the people who were in the Temple re- 
mained. With these “Jesus was left alone and the woman standing 
in the midst.” 

Vy. 10. 11. “When Jesus had lifted up Himself and saw none but 
the woman, He said unto her, Woman, where are those thine accusers? 
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Hath no man condemned thee? She said, No man, Lord. And Jesus 
said unto her, Neither do I condemn thee; go, and sin no more.” 
We must mark well what Jesus said to the adulteress. He did not 
make light of her grievous sin, nor did He excuse her. But He did 
not condemn her. If her accusers were not willing to push their case 
against her any farther by demanding that she should be put to 
death, Jesus surely would not do so; for “the Son of Man came not 
to destroy men’s lives, but to save them.” Luke 9,56. Jesus meant 
to tell the adulteress that He is the Savior of all sinners, even of the 
vilest. 1 Cor. 6,9—11; Luke 15,1—32. Publicans and harlots who 
repent and believe are saved, while impenitent, self-righteous Phari- 
sees are eternally damned. Matt. 21, 31.32. With the words, “Neither 
do I condemn thee; go, and sin no more,” Jesus offered to the adul- 
teress forgiveness of sin; He asked her to repent, to believe, and to 
prove the sincerity of her repentance by henceforth no longer walking 
in the ways of sin, but in the ways of God. 

This whole story sets before us the wonderful love of the Savior 
to rescue sinners from eternal damnation. Even the treatment which 
Jesus gave to the Pharisees reveals His love for sinners; for His 
purpose in convicting them of their own sinfulness was that they also 
should repent and believe. Especially, however, did the Savior’s 
wonderful love for sinners manifest itself in reference to the adul- 
teress. After all, there was more hope for her than for the self- 
righteous Pharisees. Matt. 21, 31.32. It will be well in this connec- 
tion to refer also to the fact that such stories as the one related here, 
as well as the fall of David, and others, are recorded in the Bible in 
order that even the vilest sinners may not despair, but know that 
Jesus is the Savior, who says, “Him that cometh to Me I will in no 
wise cast out.” John 6,37. “Just as I am,” ete. 

Are we not sometimes inclined, as were the scribes and the Phari- 
sees, to neglect such sinners as adulterers, thieves, and others who 
manifestly lead a life of sin, shame, and vice? Do we not sometimes 
act as if from such we must turn away because they are hopeless 
cases, people for whom there is no hope of salvation, and upon whom 
our efforts of conversion through the Gospel would be wasted? How 
different the Savior’s attitude toward such ! — And, after all, are not 
some of the sins which we commit just as great as those which are 
committed by adulterers, thieves, and similar sinners, if not greater, 
because of our better knowledge of the Word of God, our better 
training, our Christian surroundings, etc.” Must we not, after we 
have thoroughly examined our lives, say with Paul: “This is a faith- 
ful saying and worthy of all acceptation that Christ Jesus came into 
the world to save sinners, of whom I am chief”? 1 Tim.1,15. None 
of us can be saved because of our own righteousness or any good 
which we may have done, not because we are less sinful than others, 
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but only because of the grace of God given us in Jesus, our Savior. 
The same grace which saved David, the robber on the cross, Peter, 
and the woman taken in the very act of adultery must also save us; 
there is no other. Sola gratia! Let us thank God for this grace! 

We must finally remember that, although we are saved not by 
our works, but alone by grace, yet good works must be found where 
faith is found. “Faith, if it hath not works, is dead, being alone.” 
Jas. 2,17. To the penitent sinner Jesus says: “Go, and sin no more.” 


Homiletic Treatment of the Text. — Such a theme as Jesus, the 
Friend of Sinners, is too general for this text. Rather choose a theme 
like this: Even the Vilest Sinner Finds Mercy and Forgiweness with 
Christ, the Savior. 1. Because Christ has been sent to be the Savior 
of all sinners. V.2. .2. Because salvation is alone by grace and not 
because of any merit in us. Vv. 7.11.— Our Conscience Condemns 
Us, but Not Our Savior. 1. Why our conscience condemns us. 
Vv. 7—9. 2. Why our Savior does not condemn us. Vv. 2. 11. — “The 
Son of Man is Not Come to Destroy Men’s Lives, but to Save Them” 
(Luke 9, 51—56 may be used as an introduction). Therefore: 
1. Jesus refused to say that the adulteress should be stoned, but 
2. offered her, a vile sinner, grace and forgiveness. — Vv. 7—9 may 
be chosen as a text for the purpose of preaching a sermon on cen- 
science: Our Own Conscience Convicts Us that We Are Sinners. 
1. What is conscience? 2. Why does it convict us? 3. What purpose 
shall such conviction serve? Jo HOLE. 


———— a 
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Von alters her ijt der 24. Juni als Yohannistag befannt und wird 
gum Undenfen an Sohannes den Täufer gefeiert. Sein Gedachtnis ift 
eS wohl wert, dag man feinen Geburtstag feiert, dak man ihm, feiner 
Perfon und jeinem Werk, einen bejonderen Tag im Jahr widmet und 
weiht; denn er ijt nicht einer der vielen Heiligen, der duch den Macht- 
pruch des Papjtes mit einem Glorienfdein umgeben worden ift, oder 
einer, dem andere Menfchen Denfmäler gejeßt und Gejchicätfehreiber 
eine weite Nifche in den Rubmeshallen gebaut haben, fondern der, dem 
der Heiland, der Mund der Wahrheit, der Sohn Gottes, das Zeugnis 
ausgeftellt hat: „Wahrlich, id) fage ed: Unter allen, die von Weibern 
geboren jind, ift nicht auffommen, der größer fet denn Yohannes der 
Zäufer”, welchem Zeugnis er aber gleich die Befdranfung hingufiiate: 
„Der aber der Stleinjte ijt im Himmelceich, ift größer denn er.“ Wah- 
rend alle Propheten des Alten Teftaments auf Chriftum in grauer Ferne 
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bintoiefen, jo jehaute Johannes Ehriftum mit Teiblihfen Mugen und 
fonnte predigen: „Tut Buße, denn das Himmelreich ift nahe herbei- 
fommen!“ Er fonnte mit dem Finger auf Chriftum weifen mit den 
Worten: „Siehe, das ijt Gottes Lamm, welches der Welt Sünde trägt”, 
und ijt der Herold gemwefen, der dem Heiland unmittelbar vorangegangen 
ift, um ihm den Weg zu bereiten. 

Sohannes war von bornehmer Herkunft, jftammte er doch aus einem 
alten priefterlihen Gefchleht. Er wurde ferner feinen Eltern geboren, 
als fie fchon in hohem Alter ftanden und auf eine folhe Gottesgabe nicht 
mehr recgneten. Deswegen twollte der alte Zacharias dem Engel nicht 
glauben, der ihm einen Sohn verbhiek, und wurde wegen feines Un- 
alaubens mit Stummbeit gefdlagen. AS der Knabe aber am achten 
Tage die Befchneidung empfing und Freunde und Vertvandte ihn nach 
dem Vater Zacharias nennen wollten, erhob die Mutter Elifabeth Cin- 
Iprache und fagte: „Mitnichten, fondern er foll Kohannes heißen!“ Als 
nun der alte, ftumme Zacharias zu Rate gezogen wurde, fchrieb er auf 
eine Tafel und fprach zu gleicher Zeit: „Er heißt Johannes.“ 

Diejer Yohannes mucdhs und ward ftarf im Geift und predigte in 
der Wiifte den jelbitgereäten Bharifäern und freifinnigen Gadduzaern 
Buße und verivies fie auf da3 einige Heil in Chrijto. Taufende ftröm- 
ten zu ihm hinaus und ließen jich bon ihm taufen. Man bot ihm die 
Mejjiaswirde an, er aber wies alle Ehrenbezeugungen von fich ab und 
wollte nichts anderes fein al3 die Stimme eines Prediger in der Wilfte. 
Er nahm ab, tie bald nach dem Sohannistag die irdifhe Sonne ab- 
nimmt, damit die Gnadenfonne, SEfus Chriftus, defto heller leuchte und 
Ehriitus fei alles in allen. 

Die Kinder, um derentivillen die heutige Feier beranjtaltet worden 
ijt, haben mit Sohannes mandes gemein. Wenn auch nicht leiblicer- 
meije wie Sohannes, fo find fie doch geiftlichertweije auch ein auser- 
mwähltes Gefchlecht, ein fönigliches Prieftertum, ein heiliges Volf, ein 
Bolt des Eigentums, dap fie verfündigen follen die Tugenden des, der 
fie berufen hat bon der Finfternis zu feinem wunderbaren Licht. 

Wher uns intereffiert und befchäftigt heute vornehmlich und haupt- 
jachlich diefelbe Frage, die daS Bolf auf dent jüdifchen Gebirge be- 
ichäftigte; denn durch das Wunder feiner Geburt, durch das Wunder, 
das an dem alten Vater Zacharias gefdah, als er bei Namensnennung 
feine Sohnes die Sprache mwiederbefam, wurde das Bolf veranlaßt, 
einer den andern zu fragen: „Was, meineft du, will aus dem Kindlein 
werden?” Wir betrachten jet unter dem Gnadenbeijtande Gottes des 
Heiligen Geijtes die Frage: 

„Bas, meineft du, will aus dem Kindlein werden?” 


1. Die Beranlajfjung gu diefer Frage. 
2. Die ridhtige Antwort darauf. 
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1. 

Oft und viel, heiß und jehnfüchtig wird das fromme Ehepaar 
Zaharias und Clifabeth um ein Rind gebeten haben, das das prieiter- 
lide Gejchledht tweitertragen, die Wugen der Eltern erfreuen und die 
Herzen erquiden möchte. Aber Jahre famen, Jahre gingen, und das 
Haus blieb öde und einfam. Der Schnee des Alters bededte ihr Haupt, 
die Schwächen und Gebreden der Jahre jtellten fich ein, und die Schatten 
des LebenSabends fenften fic fehon tief, alS eines Tages ganz under- 
hofft, da Zadjarias im Tempel feines Amtes pflegte, ein Engel des 
Herrn dem alten Priefter Gottes exrjdhien und ihm einen Sohn, den 
Sohannes, verhieß. MS nun Gott jeine Verheigung wahr madte und 
Sohannes geboren wurde, da war die Freude bei Nachbarn und Freunden 
groß; denn der HErr hatte eine große Barmherzigkeit an ihnen getan. 
Das war vom HErrn gefhehen und war ein Wunder vor ihren Augen, 
und die Frage, die einer dem andern ftellte: , Was, meineft du, will aus 
dem Kindlein werden?” war ganz am Plage, war vollitändig berechtigt. 

Wher, meine Lieben, fo dürft und follt auch ihr fragen, fooft euch 
Gott ein Kind in den Schoß legt; denn Kinder find eine Gabe Gottes, 
und Leibesfrudt ift ein Gefdenf des Herren. Jedes Lebende Wejen, 
das mit Leib und Seele, Augen, Ohren und allen Gliedern, mit Ber- 
nunft und allen Sinnen begabt ijt, ijt ein Werf und Wunder des Herren, 
und mir dürfen daher mit unjern Kindern niht nah Willfür und Bez 
lieben jchalten und walten; mir Eltern find nur Haushalter, und Gott 
fordert von unjerm Haushalten genaue Redenfhaft. Der Herr fart 
uns durch den Propheten Yefaias ein: „Weifet meine Kinder, das Werk 
meiner Hände, zu mir!” und duch den Apoftel Paulus: „Ihr Vater, 
reiget eure Kinder nicht zu Zorn“ uf. Wir find alfo verpflichtet, unfere 
Kinder für den Himmel zu erziehen, daß fie aufivadjen zu Gottes Ehre 
und aller recht{daffenen Chriften Freude. 

Ferner dürfen wir fragen: ,, Was, meineft du, will aus dem Stind- 
lein werden?” weil der HErr Chrijtus felber die Kinder zu fic fommen 
ließ, um fie zu herzen und zu jegnen, mweil er felber den Befehl erteilt 
bat: „Laßt die Kindlein zu mir fommen und wehret ihnen nicht, denn 
folcher ijt das Reich Gottes." Ya, auch für die Kinder ijt das Reith 
Gottes gegriindet, auch für fie hat der Heiland fein Blut vergoffen, aud 
fie teuer erfauft von Sünde, Tod und Teufel, auf daß fie fein eigen feien, 
und darum follen wir bei der Geburt eines Kindes und bei der Erziehung 
desjelben allemal fein Geelenheil bedenfen und am erften tracdften nad 
dem Reiche Gottes und nach feiner Geredtigfeit. 

Die Frage: , Was, meinejt du, will aus dem Kindlein werden?” 
ijt aber auch eine forgenvolle Frage. Da das neugeborne Kind in 
Zacharias’ und Clifabeths Haus einen fold außergewöhnlichen Namen 
erhielt, den fein anderer in der ganzen Verwandtfchaft trug, machte die 
Freunde jtußig und hüllte die Zukunft des Kindes in Geheimnis und 
Dunkel. Geliebte, wenn Gott einen Menjchen fdafft, jo hat er nicht 
nur ein Wunder getan, einen Segen ins Haus gelegt und Mugentweide 
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und Herzensfreude bereitet, fondern nad dem GSitndenfall ift ein Kind 
auch für Chrijteneltern ein Gegenftand ernfter Gorge. „Was, meineft 
du, fill aus dem Kindlein werden?" Wird e3 ein Kind Gottes bleiben 
fein Leben lang? Werde ich es im Himmel als Suwel in meiner Krone 
Iwiederfinden? C8 find der Verfucungen und Gefahren fo viele, den 
fHmalen Weg zu verlieren und den breiten, der zur Verdammnis führt, 
gu geben; jo viele Abgründe auf beiden Seiten des Weges, fo viele 
Salingen und Fallen, daß Gefahr vorhanden ift, die Krone zu verlieren; 
jo viele faljche Lehrer und fo biel gottlofes Leben, dag, o HErr, ich 
bitten muß: Nimm dein armes Kind in adjt! a, 

Breit’ aus die Flügel beide, 

D JEju, meine Freude, 

Und nimm dein Küchlein ein! 

Will Satan e8 verfchlingen, 

So lah die Englein fingen: 

Dies Kind joll unverleget fein! 

Wher die Frage: „Was, meinejt du, will aus dem Kindlein wer- 
ven?“ ijt auch eine hoffnungsvolle Frage und offenbart Herzliche Wünfche 
und frohe Erwartungen. Ws Zacharias fchrieb und fprach: „Er heift 
Sohannes“, da wurde dem Kind nicht nur ein vernünftiger, fondern auch 
ein frommer Name gegeben. Das ijt eine Leftion, die alle Eltern fi 
merfen dürften. Sohannez heißt „Gott ijt gnädig“, ähnlich wie unfer 
deutfcher Name Gotthold. „Gott ijt gnädig” follte das Kindlein ge- 
nannt werden; denn nun mürde die Erjcheinung de3 zufünftigen 
Meffias nicht mehr lange auf jich warten laffen, Gott würde feine Verz 
heipungen wahr machen, und diefer Kohannes würde die Gnade Gottes 
in Chrifto SEfu dem Bolf der Juden aufmeifen und dem HErrn den 
Weg bereiten. So viel erfannte das Volk, daß Gott bei der Geburt und 
Namensnennung feine Hand im Spiele und Großes im Sinne hatte. 
Deshalb die hoffnungsvolle Frage: „Was, meineft du, will aus dem 
Kindlein werden?” 

Wie viele Wiinfde und Erwartungen fnüpfen Eltern an ein Kind! 
Manche Erwartungen find fdillernde Seifenblajen, die bald zerplagen, 
Zuftichlöffer, die feinen Grund und Boden haben. Mande find ganz 
mweltlicher Art, aus fündlicdem Fleifch geboren. Chriftliche Eltern jedoch 
verlieren nie Das eine und hodhjte Ziel aus dem Auge, daß fie für ihr 
Rind die Gnade Gottes in Chrijto SEfu erflehen; denn: 

(ins ijt not, acy HErr, dies eine 

Lehre mich erfennen doch! 

Alles andre, wie’s auch fcheine, 

Sit ja nur ein jchiveres Joch, 

Darunter das Kerze fic) naget und plaget 
Und dennod) fein wahres Vergnügen erjaget. 
rlang’ ich dies eine, das alles erfest, 

So werd’ ich mit einem in allem ergößt. 

Die Veranlaffung zu diefer Frage: , Was, meinejt du, will aus dem 
Rindlein werden?” Haben wir erfannt; laßt uns nun giwettens Die 


ridtige Antivort hören. 
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Beide, Zadarias und Clifabeth, Vater und Mutter, twiffen die 
rechte Antivort zu geben, gwar nicht aus fich felbit, jondern durch die 
Erleuchtung des Heiligen Geiftes. Der Engel de3 HErrn hatte dem 
Zaharias Far und deutlih über die Perfon und das Werk des Sohnes, 
der ihm geboren werden follte, Auffchluß gegeben, und alZ nun bon den 
Freunden einer den andern fragte: „Was, meinejt du, will aus dem 
Kindlein werden?” da ward Bacharias des Heiligen Geiftes voll und 
fprach: ,,Gelobet fei der HErr, der Gott Ysrael3; denn er hat befuchet 
und erlöfet fein Volt” ujw., Luf. 1, 68—79. 

Ein Chrift weiß, daß die Bibel fein menjchlides Buch ijt; denn 
die heiligen Menjchen Gottes haben geredet, getrieben bon dem Heiligen 
Geift. Cr weiß, daß alle Schrift von Gott eingegeben ijt, und er twill 
durch Erleuchtung des Heiligen Geijtes den Willen feines Gottes immer 
beffer und deutlicher erfennen. Zadarias wußte, daß fein Sohn dazu 
geboren fei, der Vorläufer Chrijti zu fein, dem OHErrn die Bahn zu 
brecjen, den Weg zu bereiten zu den Herzen der Menfchen, daß der 
König der Ehren einziehe. Er mußte, jein Sohn jei dazu beftimmt, 
durch die Predigt des Gefebes das Bolf zu wahrer Buße über ihre 
Sünde und durch die Predigt bon dem in Chrijto erjdienenen Heil zum 
Glauben zu bringen. 

Deine Kinder, mein lieber Zuhörer, find dir dazu gegeben und find 
darum bon Chrijto erlöft, daß du fie für den Himmel erziehit. Du mirjt 
darum deine Kinder früh zur heiligen Taufe bringen, damit ihre Herzen 
Tempel des Heiligen Geiftes werden. Du wirft als ein Briefter in 
deinem Haufe walten, Hausgottesdienft mit deinen Kindern halten, mit 
ihnen beten, Gottes Wort betradten und fie früh an den Befuch der 
öffentlichen Gottesdienjte gewöhnen; denn Gott will nicht, dak jemand 
verloren werde, fondern daß fih jedermann zur Buße fehre; er mill, 
daß allen Mienjchen geholfen werde und alle zur Erfenntnis der Wahr: 
heit fommen. Du follft dich darum für deine Kinder verantwortlich 
halten. Das Haus, die Familie, foll das Fundament zu einer drijtz 
lichen Erziehung liefern. Um dir zu dienen, dir mit Nat und Tat zur 
Seite zu jtehen, baut und erhält eine chrijtlide Gemeinde eine Schule, 
in der die Kinder in der Taufgnade erhalten werden, in der Crfenntnis 
der göttliden Wahrheiten wachfen und chrijtlich erzogen werden. 

Ehriftlide Schulen find nicht Anftalten, in denen dem Gedächtnis 
des Kindes nur Katehismuswahrheiten und biblifche Gefchichten ein- 
geprägt werden, obwohl das Schon an und fitr jich gottgefällig und fegen- 
bringend ift, weil das Wort Gottes nicht Teer zurüdfommt; nein, Hrift- 
liche Schulen find Erziehungsanftalten, in denen die ganze Zucht nad) 
Gottes Wort geregelt, auf Gejeb und Evangelium gegründet und bon 
Gottes Geijt getragen wird. Die Kinder in unfern &Kriftliden Ge- 
meindefdulen werden ja auch in den landläufigen bürgerlichen Fächern 
unterrichtet, und toir fonnen uns wohl mit den fogenannten öffentlichen 
Schulen mejjen und Beweife genug dafür bringen, daß unsere Minder 
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im allgemeinen in den bürgerlichen Fächern den in den öffentlichen 
Schulen unterrichteten Kindern nicht nachitehen. Aber aus „dem Kind- 
lein“ wird ein guter Grdenbürger, wenn e8 ein Kind Gottes, ein Him- 
melsbürger, ijt. Cin Hriftliches Kind ift ein gehorfames, fleipiges und 
feujches Kind, e3 hat die Waffen zur Rechten und zur Linken, den alten 
Adam mit allen Sünden und böfen Lüften zu erfaufen. Cin Chrift ift 
ein fleifiger Arbeiter, ein ehrlicher Gejhäftsmann und ein patriotifcher 
Biirger feines Vaterlands. So fehr wir auch die Gaben eines Kindes 
zu meden und den Verjtand zu bilden fuchen, fo fuchen twir doch vor 
allen Dingen das Herz in der Zucht des Heiligen Geiftes zu erhalten. 

Wie Zacharias wußte, twas aus dem Sindlein werden follte, fo 
jolljt du, chriftliches Clternpaar, wiljen, tas aus deinen Kindern nah 
Gottes Willen werden foll. Du wirft darum nie das himmlifche Ziel 
aus den Augen verlieren und alle Mittel gebrauchen, die dir zu Gebote 
itehen, damit das gottgetwollte Ziel erreicht werde. Pflege, erhalte und 
aebrauche die chrijtlicje Gemeindefcule! 

Wher nach und nach wußte aud) Yohannes felbjt, mas aus ihm 
iwerden follte; er wurde fic) Far über feinen Beruf, denn er wurde 
fcjon bor feiner Geburt mit dem Heiligen Geijte erfüllt und wurde mit 
zunehmendem Alter immer ftarfer im Geift; und obwohl er vor der 
Welt hätte glänzen fünnen dur Reichtum und Ehre, obwohl man ifn 
gerne zum Meifia gemacht hatte: er wollte feinem Berufe treu bleiben 
und die Herzen für Ehriitum gewinnen durch jeine Predigt. 

Ihr, geliebte Kinder, feid geheiligt, ihr feid gerecht geworden durch 
den Namen de3 HErrn JEju und durch den Geist unfers Gottes; ihr 
feid duch chrijtlichen Unterricht in der Taufgnade erhalten und ge=- 
fördert worden; ihr habt geübte Sinne befommen, awifchen recht und 
unrecht zu unterfcheiden jomwohl in der Lehre als im Leben; ihr habt 
Waffen erhalten, zu fampfen den guten Kampf des Glaubens. Ihr habt 
ichöne Gaben des Leibes und Geiftes erhalten, Vernunft und alle Sinne 
befommen; ihr habt lefen, rechnen und urteilen gelernt; ihr habt die 
Werfe und Wunder eures Gottes in der Natur und Gefchidte geichaut; 
ihr habt gelernt, eure Gedanken in richtige Worte zu Fleiden, Ichriftlich 
fowohl mie miimpbdlid. Und mit allen diefen Gaben und Kenntnijfen 
follt ihr nun Gott und euren Mitmenjchen dienen und nüßen. 

63 ift ja, HErr, dein G’fchent und Gab’ 
Mein Leib und Seel’ und twas ich hab’ 
Sn Ddiefem armen Leben. 

Damit ich’S brauch’ zum Lobe dein, 


Bu Nuk und Dienft des Nächften mein, 
Wol’ft mir dein’ Gnade geben! 


Viele Kinder in eurem Mter find reih an Verftand und ivdifden 
Gaben, aber gang arm an der Seele, meil fie geiftlich blind und tot 
find. Ihr feid reich an Geift und Herz. Ihr Habt ein Zeugnis der 
Neife, ein Diplom, erhalten, eine Bejcheinigung, daß ihr den vollen 
achtjährigen Kurfus einer Glementarfchule vollendet habt. Aber vor 


212 Einführungspredigt über 2 Tim, 4, 2. 


allen Dingen dankt Gott und dem Vater unfers OErrn ICju Chrijtt 
dafür, daß eure Namen im Buch de Lebens ftehen. Ya, duch den 
Glauben an KEfum Chrijtum fteht ihr bei Gott in Gnaden. hr feid 
das auserwählte Gejchlecht, das fdniglide Prieftertum, das heilige Volf, 
das Bolf des Eigentums, daß ihr verfündigen follt die Tugenden des, 
der euch berufen hat von der Finjternis gu feinem wunderbaren Licht. 
Lapt euer Glaubensficht leuchten in Wort und Wandel, im Tun und 
Zaffen, im Gehen und Stehen, in der Jugend wie im Alter! Gott 
gebe, daß ihr Perlen bleibt in unferer Krone, feufde Nünglinge und 
Sungfrauen und treulutherifche Gemeindeglieder! Davon haben Haus, 
Gemeinde und Vaterland großen Segen. Gott erhalte eud) immer ein 
Viebes, warmes, danfbare3 Herz für die chrijtlide Gemeindejchule, wo 
ihr gejegnet worden {eid für Zeit und Emigfeit! Amen. HER. 


—[1. 2 


Einführungspredigt über 2 Tim. 4, 2. 


Teure Zuhörer! Lieber Wmtsbruder! 

&3 ijt ein {chr furger Text, den ich meiner heutigen Predigt gu- 
grunde lege — nur drei Worte. Wher fie enthalten alles, twas ich bei 
diefem hochwidtigen Ereignis zu jagen habe. &3 ijt mir nämlich der 
Auftrag geworden, den neuberufenen Prediger diefer Gemeinde in fein 
Amt einzuführen. Und nach einem Übereinfommen foll ich einige Worte 
in deutfcher Sprache an meinen lieben Amtsbruder rigten. Nicht als 
ob ich ihm ettvas Neues fagen wollte; nein, er hat das alles bor Jahren 
auf Hohenjcyulen gelernt und weiß eS bei voller Qugendfraft vielleicht 
beffer al3 ich in meinem hohen Alter. 

Wher weil wir Prediger auch jündige Menfchen find, fo vergejjen 
wir mancde3, was wir gelernt haben, ja verfaumen vieles, wovon ir 
willen, daß wir es tun follen. Deshalb tut es uns Predigern not, dak 
wir immer wieder an unfere heiligen Amtspflicgten erinnert und an= 
getrieben werden, doch in allen Stücken immer mehr rechte Treue zu 
beieifen. 

Aber auch für unfere Glieder ijt e3 gut, daß fie öfters von den 
hoben, heiligen Pflichten ihrer Prediger hören. Denn mande find darin 
nod) jehr unmiffend; andere jind febr gleihgültig und fünmern fi 
wenig darum, Mas ihr Pajtor tut oder nicht tut, folange er ihnen nicht 
zu nahe tritt; noch andere jtellen ungebührliche Forderungen an ihre 
Prediger und verlangen, daß fie tun follen, was gar nicht ihres Amtes ift. 

So wollen wir uns denn jebt zu Pauli Füßen feben und bon 
im lernen 

Die Hohen Amtspflichten eines Dieners Chrifti. 
Sie liegen in dem zweifachen göttlichen Befehl: 
ia, Bredigel“ 2. „Bredige Das Worl 
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1. 


„Predigel“ Das ijt die erfte Forderung Gottes an feine Diener 
im Amt. Predigen im cigentliden Sinne heißt, den Menschen öffent- 
li) den Rat Gottes zur Seligfeit verfündigen. „St das alles?” fagt 
da mancher; „dann ift e3 leicht, ein Prediger zu fein; da möchte ich 
auch Pajtor fpielen!“ Doch hört! Die öffentliche Predigt ift nur eine 
Aufgabe, die Gott jeinen Dienern gibt, allerdings die vornehmite. 

Gottes Diener haben aber neben der öffentlichen Predigt auch die 
Brlicht, Jonderli zu predigen. Ihr ganzes Amtsleben foll eine fort= 
laufende Predigt fein. Sie follen predigen bei Beicht- und Abend= 
mablshandlungen, bet Taufen und Trauungen, in den Schulen, beim 
Konfirmandenunterricht, in Vorjtands-, in Gemeinde-, in Vereins 
verfammlungen, bet Hausbefuchen, wo fie die Siimder ftrafen, die 
Srrenden Zuredjttweijen, die Tragen ermahnen, die Unmiffenden be- 
lehren, die BVergagten aufmuntern, die Betrübten und Erfdrocenen 
trojten und aufricdten. Sie follen predigen in cifriger Miffionsarbeit, 
da fie folchen, die noch ferne find, nachgehen, jie zu geivinnen fuchen und 
jie Durch chrijtliden Unterricht zur Aufnahme in die Gemeinde vorbe= 
reiten. Sie follen predigen in den Balajten der Neichen und in den 
Hütten der Armen, in den Häufern derer, die alt und gebrechlic) und 
ihmwadh und an ihre einfamen Kammern gebunden find. Sie jollen 
predigen an Stranfenlagern, an Sterbebetten und bei Todesfallen. Kurz, 
ihr ganzes Wmtsleben und ihr ganzer Wandel follen cine beitändige 
Predigt fein. 

Und o, daß unjere jungen und jüngeren Brediger lernen wollten 
von ihren treuen Vätern im Amt — deren viele längit jchlafen —, dic 
e3 fich zur Aufgabe madten, wöchentlich, wo moglicj, fchon am Montag, 
die Schwerfranfen und Alten und ans Haus Gebundenen aufzufuchen, 
ihnen fummarifh die Predigt zu toiederholen und fie Durch Gebet und 
Zufprud aus Gottes Wort aufzumuntern und zu trojten! Und es ift 
das heute bei jchnellen Verfehrsmitteln viel leichter als vor zwanzig, 
vierzig und noc) mehr Sahren. Nimmt ein Pajtor den Beruf einer 
Gemeinde an, fo ergibt er fich der Gemeinde — der ganzen Gemeinde, 
jedem Gliede — zum Dienst; jede einzelne Seele ijt thm von Gott aufs 
Gemwifjen gebunden. Seine ganze Zeit und Kraft und alle feine Gaben 
gehören der Gemeinde. Da foll ihm fein Weg zu weit, feine Arbeit zu 
cher, fein Wetter zu jchlecht, feine Miüthe zu groß fein; tote ein Licht, 
fo foll ex fich felbjt verzehren, während er andern auf dem Wege zum 
Himmel voranleuchtet. 

Obgleih nun allerdings das ganze Amtsleben der Diener Chrijti 
eine beitändige Predigt fein joll, jo muß dennoch die öffentliche 
Bredigt feine Hauptaufgabe bleiben. Schon im Alten Teftament war 
e3 Gottes Ordnung, dak Gottes Volf an beftimmten Tagen an getvijfen 
Orten — in der Stiftshütte, in den Synagogen oder Schulen, im Tempel 
— fic) verfammeln und aus dem Munde feiner Diener fein Wort, das 
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Wort der Wahrheit, hören follte. Im Neuen Teftament haben Chrijtus 
und die Wpoftel und die erjten Chriiten diefelbe Weife befolgt, und jo 
ijt e8 bis auf diefen Tag in der Kirche Brauch geblieben. Am Tag des 
Herrn und an den firdlicden Fejten fommen unjere Chrijten zufammen 
in ihren Gotteshaufern, um des HErrn Wort zu hören. Und meil die 
Rrediqt, die öffentliche Predigt, der Kern und Mittelpunft de3 ganzen 
Gottesdienstes fein foll, fo muß fie auch Hauptaufgabe eines treuen 
Dieners Chrifti fein und bleiben. 

Wenn Gottes Diener das recht erfennen, dann werden fie die Vor- 
bereitung auf die Predigt ihre Hauptarbeit fein laffen und die beiten 
Stunden des Tages darauf verwenden. Mit Gebet und Flehen werden 
fie da nach Pauli Mahnung anhalten mit Lefen, mit Lefen des göttlichen 
Wortes und folcher Bücher, die fie immer mehr in das rechte Verjtandnis 
der Heiligen Schrift hineinfiihren. Sie werden fleißig meditieren, den 
Lert durdfinnen, und memorieren und fo mwohlvorbereitet bor ihre Suz 
horer treten. 

Möge Gott uns viele foldhe treue Diener jchenfen und uns be- 
wahren bor folchen leichtfertigen Menjdhen, die man im Lauf der Woche 
überall finden fann, nur nicht auf Amtswegen und am Studiertifch; die 
fich fo vieljeitige Befdhaftiqung maden, daß fie gar nicht Zeit finden zur 
rechten Vorbereitung auf die Predigt, und etwa am Samstag {pat oder 
gar erjt Sonntags früh Ichnell etwas zufammenfuchen und dann mit 
leeren Reden die Hungrigen Seelen abjpeijen. 

So viel bon der erjten Forderung: „Bredigel" Was jollen die 
Diener Ehriiti denn predigen? Davon nun zweitens. 


2. 

„PBredige das Wort!” namli Gottes Wort. Alfo nicht mit 
fogialen Fragen oder politifhen Reden follen Prediger des göttlichen 
Wortes bor ihre Zuhörer fommen; nicht Huge Fündlein oder eigene 
Weisheit jollen jie predigen, fondern Gottes Wort. Unfere Chrijten 
willen, daß ihre Kirche ein Haus Gottes ijt, und fie fommen dahin, zu 
hören, was der HErr redet. Darum twehe dem Prediger, der, wenn er 
vor feine Gemeinde tritt, nicht in Wahrheit jagen fann: „So fpricht 
der Herr”! Mlles, was nicht in den Rahmen des göttlihen Wortes 
paßt, gehört auch nicht auf die Kanzel. Wenn man hort oder Lieft, mas 
alles in unferer Zeit in jo vielen Kirchen gepredigt wird, fo weiß man 
nicht, wen man mehr bedauern foll, die Prediger, die folche Blinden- 
Yetter find, oder die Zuhörer, die fich von folden blinden Menjchen 
müllen leiten und führen laffen. 

„Bredige Das Wort!“ Gottes Wort aber ift die Wahrheit, wie 
SEfus in feinem hohepriejterlichen Gebet dem Vater jagt: „Dein Wort 
ijt die Wahrheit”, 306. 17,17. Wlfo die Wahrheit, nicht ISrrtiimer, 
tollen Chrijtt Diener verfündigen. Seit der Grimbdung der Kirche Gottes 
hat der Teufel dem Neiche Chrifti auch dadurch zu fchaden gefucht, daß 
er allerlei faljde Lehren eingeführt hat. Und gerade in diefer lebten, 
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betrübten Zeit it er darin gang befonders gefhäftig und treibt fein 
böjes Handiwerf mit großem Erfolg. C3 ijt leider dahin gefommen, dah 
auf theologifden Anftalten, in religiöfen Zeitfehriften und auf vielen, 
vielen Kanzeln die Grundlehren des Chriftentums iiber Bord geworfen 
und dafür die greulichiten Irrtümer als große Weisheit und göttliche 
Wahrheit angepriefen werden. Und man feiert folche Irrlehrer als die 
rechten, aufgeflärten Geijter unferer „aufgeflärten“ Zeit. 

Du aber, teurer Bruder, laß dich dadurch nicht berüden! Bleibe 
bei dent, was du gelernt und befannt haft vor vielen Zeugen! Be- 
fampfe mit reiten Grnjt allen Sertum und predige deinen Zuhörern 
das Wort der Wahrheit fo, wie e3 in den verfchiedenen Glaubens- 
artifeln aus Gottes Wort gefhöpft und in unferm Lutherijdhen Katechis- 
mus und den übrigen Vefenntnisfdhriften unferer Yutherifchen Kirche 
flar ausgefproden und niedergelegt ift. 

Sa, predige Das Wort — das ganze Wort. Gottes Wort zerfällt 
in zwei Teile, Gefeb und Evangelium. Das Gejeß predigt uns den 
beleidigten und ergiitrnten Gott, das Evangelium den gnädigen und 
barınherzigen Gott. Das Gejeß zeigt uns unfer fimbdlides Verderben 
und droht uns mit der ewigen Verdammnis; das Evangelium malt 
ung den Heiland, SCjum, vor Augen, der uns von Sünden retten und 
felig maden will. Das Gejeb verdammt ung in den unterjten Höllen= 
grund; das Evangelium tut uns die HimmelStiir weit auf. 

Diejes ziweifahe Wort, Gefeb und Evangelium, follft du deinen 
Zuhörern allezeit verfündigen. Das Gefeß follft du ihnen" in feiner 
ganzen Schärfe predigen. Mit diefem Hammer aus Gottes Hand follit 
du die Durch Die Simde Hart gewordenen Herzen zerichlagen, daß fie 
reumütig zufammenbreden und befennen: „DO ich elender Menfchl“ 
Mit diefem göttlihen Licht jollit du in die Herzen deiner Zuhörer 
leuchten, fo daß auch die berborgenjten Winkel bloßgelegt werden und fie 
ausbredjen in den Angjtruf: „Wo foll ich fliehen hin?” uf. (Lied 
230,14) 

Dann aber jollit du auch das Evangelium, diefe frohe Botfchaft von 
der gnädigen Vergebung der Sünden durch den Glauben an Chrijtum 
SEefum zum ewigen Leben, in feinen ganzen Reichtum, in jeiner vollen 
Giipigfeit verfündigen, jo daß, jopiel an dir tft, fein Sünder, der did) 
hört, in feinen Sünden verzagen und verzweifeln darf, fondern reich 
getröftet, fröhlich, glüdlih und jelig feine Straße ziehen fann. ede 
einzelne Predigt muß fo viel Evangelium enthalten, daß, wenn dies 
die erfte und legte Predigt ware, die ein Menjch hören durfte, ex fo viel 
daraus hat lernen fonnen, daß er weiß, wie recht zu glauben und jelig 
zu jterben. 

So gebe denn Gott, daß dir diefe Hohe Aufgabe: „Predige das 
Wort!” immerdar im Herzen leben und vor Augen [chiweben möge! 
Gr wolle durch feinen Heiligen Geift dich dazu auch immer toilliger, 
fähiger und gefdicter machen in Chrifto ZEjul Amen. 

EM. Germann. 
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MATT. 26, 26—28. 


Christ’s true body and true blood are the heavenly gifts in the 
Lord’s Supper, received with the mouth of the body in a supernatural 
manner. Truly, inconceivably great gifts. But we do not celebrate 
the Lord’s Supper merely to partake of this heavenly food or to 
remind ourselves of the historical fact of His death. As true believers 
we receive these gifts for the benefit of our souls in time and eternity. 
Hence we repose our faith also in these words of institution : — 


“GIVEN AND SHED FOR YOU FOR THE REMISSION 
OF SINS.” 
These words teach us 
1. What the benefit of such eating and drinking is; 
2. Why we should approach the Lord’s Table. 


1. 


The forgiveness of sins is the one outstanding treasure of the 
New Testament. “Be of good cheer, thy sins are forgiven thee,” is 
the sonorous dominant of the means of grace. Remission of man’s 
iniquities is the gateway into Christ’s kingdom, and it is proclaimed 
throughout the length and breadth of His holy realm. 

All God’s children daily and freely receive forgiveness of sins 
by faith in Him who procured this treasure for the whole sinful 
race of man. All baptized children, who have never communed at 
the Lord’s Table, all true believers in the sects, who have never yet 
received the Lord’s Supper, inasmuch as it is not administered among 
them according to Christ’s institution, have forgiveness of their sins. 
The Lord’s Supper is not the only means of grace. 

But still the Eucharist is different from the Gospel, Baptism, and 
the word of absolution because in it we receive the Lord’s body and 
blood unto the forgiveness of sins. The crucified Redeemer is, indeed, 
the treasure imparted spiritually by any of the means of grace, but 
in none except the Lord’s Supper do we actually eat and drink the 
body that was given for us and the blood that was shed for us on 
Calvary unto the forgiveness of sins. These are the supreme seals of 
God for the remission of our sins. 

“Where there is forgiveness of sins, there is also life and salva- 
tion.” This one gift is the key to all other spiritual gifts. It opens 
the vast treasure-house of all the favors and mercies of God; it causes 
the pearly gates of heaven to swing in their starry hinges, opened 
u ie pardoned sinners to enter. (Pieper, Christl. Dogm., III, 132; 
II, 483. 


We differ decidedly with the Sacramentarians who see in this 
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Holy Supper nothing but a memorial and refuse to believe that we 
are made partakers of the forgiveness of sins therein offered. We 
reject the Romanist doctrine of ex opere operato and sacrifice, as well 
as the doctrine of those teachers who have taught a physical benefit 
of the Lord’s Supper. (Pieper, I. c., III, 128.) 

You are baptized, you hear the Gospel and the word of absolu- 
tion, but from the foregoing you can readily infer why you should 
approach the Lord’s Table. 

= 

Let us come to the Lord’s Table for the strengthening of our 
faith in that most essential doctrine of the forgiveness of our sins. 
Sin is the trouble that daily lies heavily upon us. In the Holy Supper 
our Lord does not only declare that the enormous debt of our sins 
is paid, as He does also in the Gospel, but there He actually gives us 
in His body and blood the money, the price, by which our debt was 
wiped out. No matter how great our sins may be, His body and 
blood counteract and annihilate them all. 

Let us come to the Lord’s Table for furtherance in holiness of 
life. It was love when Christ breathed His last on the cross to 
redeem a world of forlorn sinners; it is greater love when He gives 
us His sacrificed body and blood in the Supper. What tender concern 
for our soul’s welfare did He exhibit in instituting this Sacrament! 
Should not the consideration of the magnitude of His love compel us 
to love Him and out of love to Him to give manifold proofs of 
our love? 

Let us come to the Lord’s Table in testimony of the communion 
of faith. 1 Cor. 10,17. The world bands together against the Lord 
and His Anointed. Under blood-curdling oaths the enemies of the 
Cross of Christ have declared their determination to uproot the doc- 
trine of the free grace of God. Let us prove, by coming to the Lord’s 
Table, that we are one body with all Christians and stand shoulder 
to shoulder with them in confessing the doctrine of our salvation 
through Christ. 

If you see that your faith is weak, that your love lacks impulse 
and fervor, that you fail to prize as highly as you should the fellow- 
ship of believing Christians, come to the Lord’s Table, yea, come all 
the more frequently. Here Jesus has provided a cure for all your 
spiritual ills. B. 


LUKE 22, 19. 20. 


Concerning the benefit of the Lord’s Supper, Luther writes: “In 
the Sacrament forgiveness of sin, life, and salvation are given us 
through these words.” These are the most precious gifts which a 
sinner may receive of God. Because of these gifts the Lord’s Supper 
is indeed a most gracious eating and drinking. — But now human 

15 
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reason comes and asks: “How can bodily eating and drinking do. 


such great things?” If asked in doubt or contempt, this question 
must be condemned. We are not to doubt or despise the promises 
of our Savior. John 20, 29. However, a Christian may put this 
question inquiringly, in order to learn the better how glorious the 
Lord’s Supper is. From this point of view let us consider this ques- 
tion. Let me set forth 


THE POWER OF THE LORD’S SUPPER. 


1. It is a power which rests upon Christ’s infallible, faithful 

promise. 

2. It is a power which is operative only in those who believe 

this promise. 
1, 

A. The power of the Lord’s Supper rests upon Christ’s promise. 
Almost all who call themselves Christians believe that the Lord’s 
Supper has more or less power. Yet the majority of so-called Chris- 
tians understand neither what the power of the Holy Supper is nor 
why it has such power. a. Some: The Lord’s Supper has power to 
kindle in us devotion because in it we remember Christ’s death. 
(Zwingli.) But such devotion may come from contemplating a pic- 
ture of Christ. The Lord’s Supper is more than a memorial of 
Christ’s death. b. Others ascribe to Holy Communion a magic power. 
Roman Catholics. Cp. also the papistie sacrifice of the Mass for the 
sins of the living and the dead. ce. Both are enthusiasts, who build 
the power of the Lord’s Supper upon something that man does — 
human devotion, work-righteousness. Luther condemns this error 
when he writes: “It is not the eating and drinking, indeed, that 
does them,” 7. e., the great things in the Lord’s Supper. The Lord’s 
Supper does not work ex opere operato, nor can any one merit the 
blessings of Holy Communion by his own devotion. Rom. 3, 28; 
Gal. 3, 10. 

B. Our text clearly shows upon what the power of the Lord’s 
Supper rests. It is a glorious divine promise. a. “I give you My 
body. I give you My blood.” This is the first promise. In Holy 
Communion we therefore receive more than bread and wine, namely, 
Christ’s body and blood. But Christ’s body and blood are not given 
in vain. When Christ gives us His body and blood, He bestows upon 
us heavenly blessings. b. This Christ further explains by adding the 
words: “Which is given for you,” “which is shed for you.” In Holy 
Communion Christ gives us the body that was slain for us and the 
blood that was shed for us on Calvary. Now, Christ died and shed 
His blood for us in order that we might have forgiveness of sin, life, 
and salvation. 1John 2,2; Rom.5,11; John 3,16. When Christ 
gives us His body and blood in Holy Communion, He offers, conveys, 


ei. 
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and seals to us the merits which He secured by His death. That is 
the meaning of the text. It is Ohrist’s promise that we shall receive 
forgiveness as we eat His body and drink His blood. Hence Luther 
says: “But the words here written, ‘Given and shed for you for the 
remission of sins,’ which words, beside the bodily eating and drinking, 
are as the chief thing in the Sacrament.” c. This promise is infallible 
because Christ is the omnipotent, omniscient, and omnipresent Son 
ot God. He understood His promise (omniscient) and was able to 
carry it out (omnipotent, omnipresent). d. This promise is a faithful 
promise because Christ is the Savior, the loving Redeemer of man, 
in whom no guile was found. Matt. 11,28; Ps. 33,4; Eph. 3, 20. 21. 
Hence this is a most true and certain promise, upon which alone the 
power of the Lord’s Supper resis. 

C. Our text informs us that Christ gave His body and blood to 
His disciples and that they received both. The reception of Christ’s 
body and blood is necessary if we would receive the benefits of the 
Lord’s Supper. Luther: “beside the bodily eating and drinking.” 
We must, therefore, not despise the eating and drinking. Coadora- 
tion of the host by Romanists. Corpus Christi Festival. We can 
receive the blessings of Christ’s promise only if we follow His Word. 
Hence let us come to the Lord’s Table frequently to receive the 
blessings which He promises. However, that requires faith. 


9 


A. For the power of the Lord’s Supper is operative only in those 
who believe. a. We must believe that Christ gives us His body and 
blood. Reformed Churches refuse to believe this. Text: “My body,” 
“My blood.” b. We must believe that Christ’s body has been given 
and His blood shed, that Christ’s death is vicarious. Modernists 
deny this. c. We must believe that Christ died and shed His blood 
for us. 1. We, too, are sinners. 2. We are saved alone through 
Christ’s merits, and not also partly by our works. Romanists. 
Luther: “He that believes these words has what they say and express, 
namely, the forgiveness of sins.” 

B. Why is such faith necessary? a. Without faith there is no 
salvation. Acts 13,39; 15,11; Rom.10,4. b. Without faith we can- 
not appropriate unto ourselves the treasures which Christ offers us in 
the Lord’s Supper. Rom. 1,16.17; Heb. 11,6; Eph. 2,8; Rom. 9, 30; 
Acts 26,18; Matt.9,29; Mark 5,34. c. Through our unbelief we 
make Christ a liar. 1 John 1,10; 5,10. d. Through our unbelief we 
reject God’s counsel of salvation. Luke 7,30. Warning: John 8, 24. 

C. Our faith or devotion does not make the Lord’s Supper a 
Sacrament. In spite of our unbelief the Lord’s Supper remains 
a Sacrament by virtue of Christ’s Word and institution. Every 
communicant therefore receives Christ’s body and blood in the Lord’s 
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Supper when it is administered according to Christ’s institution. 
“Yet only he receives the benefit who believes the word of promise, 
‘Given and shed for you for the remission of sins.” “We believe 
that not only the true believers in Christ and the worthy, but also 
the unworthy and unbelievers receive the true body and blood of 
Christ; however, not for life and consolation, but for judgment and 
condemnation, if they are not converted and do not repent. 1 Cor. 
11, 27.29.” (Triglotta, p. 813.) 

D. But what if our faith is weak? Come! John 6,37. Trust in 
the promise of Christ, and you will surely experience the power of 
the Lord’s Supper in your heart and life. 

St. Louis, Mo. JoHN THEODORE MUELLER. 


1 COR. 11, 27—29. 


Priceless spiritual benefits are conferred in the Lord’s Supper. 
We ought to go often. In order actually to enjoy these blessings, 
however, the communicant must eat this bread, and drink this cup 
of the Lord, worthily. 


THE SALUTARY USE OF THE LORDS SUPPER 


1. Does not depend on our own merits; 

2. Is achieved only through faith in the promises made in the 
Sacrament ; 

3. May be prevented by impenitence and disbelief. 


1. 


a. The salutary use of the Lord’s Supper is urged in the text. 
This, however, does not depend on our rising to a certain standard 
of holiness, degree of sanctification, level of righteousness, amount of 
theological knowledge. All communicants depending on their own 
merits are altogether unworthy. Phil.3,12; 1John1,8; Jas. 3,2; 
Ts. 64, 6. 

b. Not on our self-probing, contrition, tears, faith (as a work), 
prayers, wisdom, experience, genuflections, fasting, and bodily prep- 
aration. 

ce. “Here we condemn the whole crowd of scholastic doctors, who 


teach that the Sacraments confer grace ex opere operato.” (Apology, 
XITI, 18.) 
2. 

a. The body and the blood of the Lord, the price with which we 
are bought, is conveyed with “that bread” and with “that cup” in the 
Lord’s Supper to assure the communicant of, and to impart to him, 
the free grace of God, which is based only on the vicarious satisfae- 


tion which Christ rendered and in no wise on our own worthiness. 
(Pieper, Dogmatik, III, 451.) 


Be 
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b. Faith discerns the body and blood in the Lord’s Supper and 
appropriates the grace of God and the righteousness procured by the 
blood of Christ, trusting the assurances and promises made by Christ. 
See the words of institution; John 3,18; Phil. 3, 9; 2 Cor. 5, 17. 


e. Even a weak faith appropriates the whole Christ and all His 
righteousness. No one whom Christ invites is to be discouraged to 
partake of the Lord’s Supper. Matt.9,12; 2 Cor. 12,10; Mark 9, 24; 
Ps. 22,26; Is. 42,3; John 6,37. (Augsb. Conf., XIII.) 


3. 


a. The salutary use of the Lord’s Supper may be thwarted by 
impenitence. Self-righteousness. Hypocrites. Those who are not 
willing to make amends. 


b. By disbelief on the part of such as do not discern the Lord’s 
body. Cf. context, v.20 ff. It is the Lord in the Sacrament who is 
ignored and insulted. Heb. 9,26. The skeptic disbelieves because he 
will not submit his reason to God’s Word. 2 Cor. 10,5; John 12, 48. 
All who disbelieve the real presence are disqualified from a salutary 
use of the Lord’s Supper. (Pieper, Dogmatik, III, 447.) 


Cleveland, O. H. W. Barrtets. 


1 COR. 4, 1. 2. 


“Can two walk together except they be agreed?” Amos 3, 3. 
Self-evidently not. Accordingly men sever their connection with 
political parties, educational societies, social organizations, business 
partnerships, ete. When prompted by conviction, consistency, and 
sincerity, such separation certainly is honorable and praiseworthy. — 
But what about a person’s religious affiliation? Shall conviction, con- 
sistency, and sincerity here count for naught? Can two walk together 
in religion even though they be not agreed? Can we, if we are sincere 
in calling upon the true God, join in prayer with those who have false 
gods? Cp. John 5,23. Can our pulpits, dedicated as they are to the 
proclamation of God’s Word, and nothing more nor less than God’s 
Word, be opened to them who deny the teachings, or but a single 
teaching, of the Bible? No, never. 


And what of our altars? Shall we admit each and every one 
promiscuously and indiscriminately to the Lord’s Table? Or shall 
we also here say: Amos 3,3? Conscience and consistency demand 
that we oppose open communion and practise close,* or restricted, 
communion. However, since many object to this position of our 
Church, let us examine the matter in detail. 


* Century, Standard, and Webster, which see for details under ‘‘com- 
munion,” give only “close,” not “closed,” communion. 
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CLOSE COMMUNION. 


1. What is close communion? 2. Has it Scriptural basis? 
3. How is it regulated? 


a 


a. Our text reminds us in what spirit we must approach such 
a subject as this. The Lord’s Supper being Christ’s ordinance (1 Cor. 
11, 23), we must, in dealing with any question pertaining to it, have 
the spirit of humility, of ministers, servants, of Christ, not the spirit 
of lords and leaders; the spirit of stewards, who merely distribute 
and dispense what the Householder has procured and provided. All 
that He has provided our text calls “the mysteries of God,” viz., the 
Gospel-truths and ordinances, one of which is the Lord’s Supper. 

b. It is in this spirit of faithful service and stewardship that we 
do not admit certain persons to the Lord’s Supper, because we know 
that they would be unworthy communicants. In a general way, no 
person is worthy of receiving any blessing from God; for also the 
true believers daily sin much and deserve nothing but punishment. 
This, then, cannot be what we mean by unworthy communicants, for 
in that case every one would be barred from Communion, and the 
Lord’s Supper would then be a futile ordinance. — By unworthy com- 
municants we mean such of whom we know that they would receive 
the Sacrament unworthily. Such are 1) persons who are manifestly 
impenitent, notorious sinners; 2) persons who have given offense and 
have not yet been reconciled with the party offended, irreconcilable 
persons; 3) persons who hold a false creed; 4) all such as are not 
able to examine themselves, as, for example, children, persons in an 
unconscious state, insane people, etc.; 5) all who have not been 
baptized. To none of these do we administer the Lord’s Supper. 

c. But when we speak of close communion, we mean especially 
and primarily that our altars are not open to the heterodox, such as 
hold a false creed, not merely in general, but particularly on the 
Seriptural doctrine of the Lord’s Supper; for Lutheran altars can 
consistently be only for Lutheran communicants. — This position, 
this practise, we call close, or restricted, communion, while churches 
which admit any one and every one to the Lord’s Supper, irrespective 
of what such a one believes in regard to its nature and purpose, 
practise open communion. 

5) 

The next question is: Are pastors, ministers of Christ and 
stewards of the mysteries of God, as our text calls them, doing right 
in refusing to admit such persons to Holy Communion? Is there 
Scriptural basis for their practise? 

a. As to Classes 1, 2, 4, 5, there is hardly any need of explanation. 
Every Christian, e. g., knows that no act of worship is acceptable to 
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God which is offered by a person who is an offender, an irreconcilable 
person. Matt. 5,23.24. If that is true, then certainly communing is 
no exception. Nor will any one deny that an ungodly, manifestly 
impenitent person is to be barred from the Lord’s Table; for while 
he professes to hold to the orthodox faith, he gives the lie to his good 
creed and profession by his unholy living. 

b. However, what of Class 3? When one attends the Lord’s 
Supper, does it mean nothing to the church? Why, to commune at 
the same altar is the highest and most emphatic expression of fellow- 
ship in the faith one can think of! Altar-fellowship implies and 
presupposes fellowship of faith. Acts 2,42. Those who jointly par- 
take of the same bread and cup cannot, must not, dare not, differ in 
their view of the Lord’s Supper. How can any one who does not 
“discern the Lord’s body,” 1 Cor. 11,29, who, in other words, makes 
no distinetion between the cup which is the communion of the blood 
of Christ and ordinary wine and between the bread which is the 
communion of the body of Christ and ordinary bread, 1 Cor. 10, 16, 
to whom, in other words, the bread and wine in the Lord’s Supper 
are mere bread and wine, who, therefore, does not believe in the real 
presence of the Lord’s body and blood, — how can such a person con- 
sistently be admitted to our altars? He would be told in a most em- 
phatie manner, “Take, eat; this is the true body of your Lord,” etc.; 
“Take, drink; this is the true blood,” etc. How could a person whose 
whole heart and mind protest against such statements as these attend 
with a good conscience at our Lord’s Table and go through the act 
of communing? If any one attempts this, Paul, the minister of 
Christ and steward of the mysteries of God, declares that he eateth 
and drinketh damnation to himself. 1 Cor. 11,29. Such hypocritical 
action and unbelief would be mockery and blasphemy. Goethe tells 
us, in one of his more serious moments, that this statement of Paul 
kept him from going to Communion. Quite properly so. This state- 
ment, then, 1 Cor. 11, 27—29, fully justifies the practise of close com- 
munion which the Lutheran Church has adopted, by which it excludes 
from Communion those who do not hold the orthodox faith regarding 
the Lord’s Supper, as to its nature and salutary purpose, or who hold 
other false doctrines. 

How important, then, that every communicant prior to partaking 
of Holy Communion, “examine” himself! How important that the 
ministers of Christ be faithful stewards of the mysteries of God! 

3. 

But some one will rejoin: How can one regulate this practise of 
close communion? Regulation here is very simple if we are faithful 
servants and stewards of the mysteries of God. The exercise of 
pastoral oversight over the applicants for Holy Communion is all 
that is necessary. 
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a. All applicants must announce to the pastor their intention to 
commune and, if necessary, be examined as to their fitness or unfit- 
ness for the Lord’s Table. Such as have not announced cannot attend. 

b. Young Christians are prepared for their initial attendance at 
the Lord’s Table by previous instruction, so as to be enabled to 
examine themselves. 1 Cor. 11,28. (Confirmation.) 

In this simple, yet effective manner the practise of close com- 
munion is regulated, and, as experience has shown, it is a blessed and 
salutary institution, by means of which much good is accomplished 
and much harm averted. 

Shall we discontinue the practise of close communion because 
some consider us narrow-minded on account of it? Never; because 
we believe the Lord’s Supper to be what the Bible says it is and 
because Christ Himself, through His inspired apostles and evan- 
gelists, has plainly told us who eats and drinks unworthily. 

May the ministers of Christ and stewards of the mysteries of 
God ever be found faithful also in discharging this divinely im- 
posed duty! 

Concordia, Mo. O. W. WisMar. 


_ 1 


“Stopping the Leak.’’ 


Essay read before the Pastoral Conference of St. Louis and Vieinity. 
By Rev. R. JESSE, St. Louis, Mo. 


The subject assigned to the essayist reads, “Stopping the Leak.” 
What, accordingly, comes within the scope of his paper? By the 
“leak” spoken of is meant the lamentable losses our Church sustains 
through the defection of communicants from the ranks of her mem- 
bership. The burden of the essay, therefore, is an inquiry into the 
cause or causes which have sprung the leak. And having attempted 
an explanation, the essayist believes it to be incumbent upon him to 
suggest some way or ways in which the leak may be stopped or at 
least greatly reduced. 

Limiting the discussion to this field, the essayist will brush aside 
as irrelevant the problem which the unchurched millions in general 
present to our Lutheran Church. They have not leaked out of our 
Lutheran Church in their majority. Even among the nominal Lu- 
therans in the land who are unchurched to-day vast multitudes have 
not been in our Church long enough to leak out again. And this 
paper does not deal with neglected missionary opportunities, but with - 
the losses sustained after improved opportunities resulted in a suc- 
cessful ingathering of souls into our Church. 

John Ploughman says: “A leaking tap is a great waster. Drop 
by drop, by day and by night, the liquor runs away, and the housewife 
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wonders how so much can have gone.” The housewife is not long in 
doubt about the existence of the leak. It is painfully evident. The 
liquor is gone, and her barrel has a hollow sound. So do we, in our 
Church, encounter no difficulty in establishing the existence of a 
wasteful, leaking tap. We compare the number of communicants 
gathered into the Church by laborious and prayerful effort with the 
number of those now enrolled on our records, and it becomes evident 
at once that a leaking tap, a great waster, exists. At the confirmation 
altar we gather in the sheaves and joy before the Lord according to 
the joy in harvest; but ere long the loss sustained our spirits often 
grieve. Each has felt this painfully in his own limited sphere of 
activity, but we may not fully realize how startlingly universal this 
experience is and how wasteful of blood-bought souls throughout the 
length and breadth of our Synod until we look into the records of the 
statistician to get a Synod-wide view of conditions at a glance. 

We look at the table of the last five years, 1920 to 1924, inclusive. 
In 1919, 623,198 communicants were recorded. Statistics then 
run thus: — 


Communi- Minimum 
Year cants Confirmed Died Gross Gain Net Gain Loss 
1920 623,228 26,165 13,028 13,137 30 13,107 
1921 628,457 27,207 12,328 14,879 5,229 9,650 
1922 638,951 27.123 12,480 14,643 10,494 4,149 
1923 646,837 27,534 "12,954 14,580 7,886 6,694 
1924 658,746 28,582 12,483 16,099 11,909 4,190 
136,611 63,273 73,338 35,548 37,790 


In 1924 we closed the year with a communicant membership of 
658,837. This constitutes a net gain of 35,548. But it is a net gain 
which speaks of no inconsiderable losses. In 1920 to 1924, we con- 
firmed 136,611. This should have given us a total of 759,809 com- 
municants in 1924 instead of 658,746. Of course, we must make 
allowances for deaths. We shall be so liberal in making these allow- 
ances that we simply consider all deaths as losses from our com- 
municant membership. This is a considerable exaggeration; for not 
all deaths recorded were those of communicant members. Infant 
mortality still runs fairly high, and quite a number of adults were 
buried annually whose names did not appear on our communicant 
roster. But deducting the sum total of all burials recorded— 63,271 — 
from our communicant membership, we should still have recorded 
a net gain of 73,338, especially since we also have additions that do 
not come to us through confirmation, such as restorations, ete. With 
no allowance for accessions other than by confirmation and with an 
exaggerated deduction of deaths, our membership should have reached 
the sum of 696,536 communicants instead of only 658,746. The 
difference between these two figures — 37,790 — must clearly be 
placed in the column of very conservatively estimated losses. Let us 
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try to visualize this loss of 37,790 communicants in five years. During 
those five years our clocks struck 43,800 hours. Almost as often as 
the clocks struck the hour, by day and by night, the Missouri Synod 
lost one communicant member! John Ploughman is right: “A leak- 
ing tap is a great waster. Drop by drop, by day and by night, the 
liquor runs away, and the housewife wonders how so much can 
have gone.” 

The essayist is not ignorant of the fact that statistics are an 
unknown quantity. It is very difficult to appraise them correctly. 
Some may hold that they present too dark and pessimistic a view of 
the situation. Others may contend that they do not emphasize 
strongly enough the actual conditions which exist. But whatever 
our personal opinion may be, the statistics do present a problem of 
greater or lesser magnitude against which we dare not close our eyes. 
The danger of ignoring it quite complacently is a very present one; 
for, be it noted, in each of the five years tabulated above the Missouri 
Synod recorded a gain. Even in 1920 we recorded a gain of 30 com- 
municants throughout the length and breadth of our Synod. And so 
long as we gain and grow, there is danger that the smallness of the 
gain — the loss sustained — may be overlooked. 

The essayist finds no comfort in the explanation that the intro- 
duction of the budget system accounts for our losses as they appear 
on the statistician’s table. ’Tis true, as long as it cost no money, 
some perhaps appended numbers to statistical reports like gaudy and 
tawdry ornaments to perishing Christmas-trees. But when numbers 
had to be paid for according to a given schedule, it may have been 
found in some quarters that they were paying too much for their 
whistles, and numbers were cut out with the simple operation of 
a steel pen. But it is fair and legitimate that the names thus re- 
moved should be listed in the column of losses. They constitute a 
very real loss, even if they should have been recorded at an earlier 
date. They constitute a real loss, even if it took the coming into 
vogue of a budget system to turn the reporting pastors from a decep- 
tion that covered the loss before the time of the incoming budget 
system. Facts are stubborn things. And as long as we do not doubt 
the accuracy of reported confirmations and burials, we cannot deny 
that we lose many, many souls again after we had gained them and 
gathered them into the fold. And why? . 

We might quote the whole catalog of human failings with which 
Christians and churches are afflicted. The lodge takes its toll; evil 
companions corrupt good manners. Ungodly educators and unwhole- 
some literature undermine the faith of our youth. Men are absorbed 
in business affairs and are weaned away from the main business of 
life. Young people, like Demas, learn to love the world and contract 
mixed marriages, which result from indifference or at least breed 
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indifference as time goes on,— and who knows what else might be 
blamed. But let us be a little more specific. 

In making the diagnosis, the essayist wishes to have it kept in 
mind that his observations were made chiefly in the one field of his 
pastoral activity, his present eity congregation. This may color his 
remarks considerably. He also asks to have it kept in mind that he 
wishes in no sense of the word to excuse or whitewash the host of 
backsliders who constitute the rank and file of the “lost, strayed, or 
stolen.” They were at one time converted to the Savior, but they 
have turned away from Him again. They were at one time chil- 
dren of God, but they opened their hearts again to sin and Satan. 
Espoused to the Bridegroom of their souls, they treacherously di- 
vorced themselves from Him and sought other lovers, to commit 
spiritual adultery with them. We hold no brief for them. We do 
not wish to excuse their wickedness by seeking elsewhere for an 
explanation for wholesale defections. But when a tree is blown down 
by strong winds, with few exceptions, if we look carefully at it, we 
find that insects have been at work at it for some time before and 
rotted it. And therefore, when at last the trial came, it only con- 
summated what had long been going on. And so, perhaps, in the 
case of our losses. If statistics are an accepted criterion, our losses 
were much heavier during the last few years than before that time. 
(In 1917 and 1918, e. g., we recorded gains over confirmations and less 
burials of 2,174 and 361, respectively.) Were there not possibly some 
fundamental causes that gradually paved the way to the present sharp 
decline? Are our distressing losses of the last few years perhaps 
merely the symptom and deadly effect of diseases that, more or less 
unnoticed, gradually tended with unerring certainty toward the con- 
ditions now confronting us? The essayist so holds. 

He points, in the first place, to the deplorable deeay of home life. 
The home is not only the oldest sanctuary on earth, but it is also the 
seat and center of the mightiest influences that work in society. In 
the Church it has its aids, of course, in day-school, confirmation 
instruction, etc. But the primary responsibility for the spiritual 
welfare of mankind has been imposed by God upon the home, and 
each rising generation will be what the home makes of it. Whatever 
virtue graces human society and whatever vice disgraces it, we can 
almost invariably trace it back to the nursery and parlor. And to the 
condition of modern homes, also in our Church, we trace back, in 
the opinion of the essayist, the spiritual ignorance of the rising 
generation and the resultant losses of the Church. If we had more 
homes where fathers lead their sons to Christ along the paths of godly 
exhortation and devout example; if we had more mothers who pray 
over their cradled treasures and dedicate them to the Lord; if every 
morning would see more families gathered around the family altar in 
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plain, but heartfelt devotion; and if every night would witness the 
same scene in more homes, — how it would tend to steadfastness and 
persevering godliness! There would issue from such homes a grow- 
ing army of Christian soldiers, Lutherans of loyalty and steadfastness, 
who could give an answer to all who ask of them the reason of their 
hope. Defection, backsliding from the faith, would not be so common 
if the spirituality of the home were preserved and stimulated more. 
The fact is — and the observations of the brethren undoubtedly com- 
pare favorably with those of the essayist —that we hold within the 
pale of the Church the majority of our confirmed youths who come 
from homes that approach at all in character to the spirituality which 
God intended for the home. And our losses, in their majority, are 
traced back to homes in which the decline of home religion has been 
marked. The wonderful opportunities to rise to ease and opulence 
by untiring application to business, the social habits and conditions 
especially in our cities, the inviting pleasures and amusements out- 
side of the home, the demands of modern education and culture 
have combined to put a premium on time in the home and family 
life. And economic conditions militate against the very rearing of 
families. What are the results? The children who still do come into 
the world are provided for physically. Home offers them a place 
where they can eat and sleep and have their washing done. They 
are provided for mentally. Modern education and culture so de- 
mands, and there are schools provided for the purpose. But spirit- 
ually youth is sadly neglected. Business, social functions, games in 
the home, and pleasures outside of the home preoceupy time into the 
dead of night. Few prayers, if any, are learned at mother’s knees; 
the father’s hand, in so far as the children are the beneficiaries, 
functions chiefly at the task of bread-winning. Newspapers, maga- 
zines, and movie novels have displaced Bible, Catechism, Bible His- 
tory, and the religious periodical on the parlor table. Little or no 
attention is given to the companions of youth. And even the last 
remnant of the family altar — grace before and after meals — is sadly 
falling into disuse. In all of this we have not exaggerated. A pastor 
of our Missouri Synod had before him a class of catechumens coming 
from both day-school and Sunday-school, from churched and un- 
churched homes. Private inquiry led to the information that of 
28 pupils, and a like number of homes represented, 19 children did 
not pray in the morning, 27 had been taught the evening prayer: 
“Now I lay me down to sleep,” and one had not even been taught 
that little evening prayer; 15 were acquainted with the custom of 
offering up a prayer before meal, and 2 had learned a prayer for 
after meal, 7. e., in 13 homes out of 28 grace was still said before meal, 
and two out of 28 families still retained the custom of saying grace 
after meal. This is the condition in homes with churchly inclina- 


“Stopping the Leak.” 229 


tions. It is not the pieture of homes in which children are given 
positive instruction in ungodliness, where the boy is patted on the 
back when he utters his first profanity, and where the daughter goes 
unrebuked when she turns her back upon God and religion. The 
contention is that also there where prayer is not ridiculed, but just 
forgotten; where the Bible is not scoffed at, but lies unread; where 
churchgoing and Communion are not scorned, but just neglected, 
an indifference and a lukewarmness are bred that will sweep youth 
clean out of the Church in the course of time and under favoring 
temptations. And this is the deterioration which is rotting away the 
very foundation of our homes and our Church. Or is any one sur- 
prised that lodges reap a harvest among the prayerless, the worldly- 
minded chasers after mammon, the doctrinally weak and spiritually 
indifferent when even the restraining power of a godly home has sadly 
weakened? Are we surprised that mixed marriages and elopements, 
and whatever else we have blamed, multiply under such conditions 
and result in losses so painfully recorded each year? An old 
SOE OEE Should every man defend his house, 

Then all would be defended. 
The lines of the song continue thus: — 

If every man would mend a man, 

Then all mankind were mended. 

Accordingly, the second point we would stress is that Christian 
admonition is sadly lacking in our congregations. Passages such as 
Gal. 6,1 exhort those who are spiritual to restore the brethren over- 
taken by a fault. Matt. 18, 15—17 outlines very clearly both the duty 
and the grades of admonition. It is essential to the well-being of the 
individual as it is essential to the welfare of the congregation that 
these duties should be performed. God gathers the individual Chris- 
tian into the congregation of the righteous because it is not good that 
the man should be alone. When we were youngsters, in our winter 
sports, we all joined hands before we ventured out upon the glassy ice. 
So we supported one another and lifted up the fallen one. That 
precisely is God’s will in the congregations. Joining hands to walk 
the narrow way that leadeth unto life, each is to support the other 
and lift up the fallen one. Not a soul is to come before God’s 
judgment-seat with the fearful complaint, “No man cared for my 
soul.” Ps. 142,4. But the duty outlined is sadly neglected, and the 
results are melancholy. Judgment Day will hear the accusation: 
“No man cared for my soul.” In 1920 we recorded a minimum loss 
of 13,107 communicants; in 1921, at least 9,650; in five years our 
losses totaled at least 37,790 communicants. It is clear beyond the 
trammels of debate that a little more watchfulness and Christian 
admonition on the part of more than 600,000 Christians could have 
reduced those losses very considerably. (To be continued.) 
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63 jind fdon viele Jahre her, da fam ein altes Mütterchen meiner 
Gemeinde zu mir und bat mich, doch fogleich zu fommen und ihrer 
verheirateten Tochter nocd das heilige Abendmahl zu geben; fie jet 
fchiver Franf. Da die Mutter mit der Tochter zum Saframent gehen 
wollte, jo nahm ich zwei Hojtien mit. WS ich an das Kranfenlager 
trat, merkte ic} fofort, daß die Frau wohl bald fterben werde. Gie 
gehörte zur Gemeinde, ihr Mann aber hatte fich bis dahin nicht zu 
Wort und Saframent gehalten; er war ein Logenglied. Nachdem ich 
mit der Kranfen im Beifein de3 Mannes und der Mutter gefprochen 
hatte und al3 nun die Feier beginnen follte, fagte der Mann: „Herr 
Paitor, ic) möchte mit meiner Frau gerne zum Abendmahl gehen. IK 
glaube dasfelbe, was meine Frau eben befannt hat.” Bch jagte ihm, 
daß feine Schiviegermutter mir davon nichts gejagt und ich nur gtvet 
Hoftien mitgebracht hatte. Damit aber war die Sache nicht erledigt. 
Das alte, gute Mütterhen erflarte jich jofort bereit zurüdzutreten, 
damit ihre Schwiegerfohn am Saframent teilnehmen fonne. Da blieb 
mit denn nichts anderes übrig, al3 mit dem Manne über die Loge zu 
iprechen. 

SH jagte ihm, jeine Frau fet ja jchwer franf, es jet feine Beit 
gu verlieren; ich miifje mich furz fallen. „Eins aber muß ich von Ihnen 
wijjen, wenn Sie zunı Saframent gehen wollen: Geben Sie mir das 
Verjprechen, daß Sie aus Ihrer Loge austreten, wenn ich Ihnen aus 
Gottes Wort nahmweife, daß ein Chrift nicht zur Loge gehören fann?” 
„Ach, Lieber Mann“, jagte die Kranfe, „gib dent Herrn Pajtor in 
meinem Beijein das BVerfprechen!” Cr aber erflarte, das fei zu viel 
verlangt. Zwanzig Jahre gehöre er zur Loge; trete er aus, jo würde 
er gu viel Geld verlieren. Das von ihm verlangte Verfpreden fonne 
er nicht geben. „Nun“, fagte ich, „dann fann ich Ihnen heute das 
heilige Abendmahl nicht geben, aber in der allernädjjten Zeit werde ich 
zu Shnen fommen und ausführlich über das Logenivefen mit Ihnen 
reden. Darf ich fommen?” „AG, Herr PBaftor“, fagte die Kranke, 
tun ©ie das ja; nehmen Sie fic) meines Mannes an, wenn ich nicht 
mehr hier bin. Und du, lieber Mann, gib mir wenigstens das Verz 
fprechen, daß du dic) bom Herrn Pajtor belehren Lafjen mwillit.“ „Sa“, 
jagte er, „das veripredhe ich dir.“ 

Hierauf gab ich den beiden Frauen das Saframent. Ms ih am 
nadjten Tag twiederfam, bat die Kranfe nochmals ihren Mann, nod 
bor ihrem Ende aus der Loge auszutreten. AS ich mit dem Manne 
allein war, fagte ich gu ihm, ehe ich ging: „Sie würden Ihrer Frau 
gewiß eine große Freude bereiten, wenn Sie ihr, folange fie noch etivas 
vernehmen fann, fagten, daß Sie bereit feten, ihren Wunfch zu erfüllen.“ 
Darauf erividerte er: „Ich möchte meiner Frau gerne nod) eine Freude 
bereiten; Dieje fann ich ihr aber nicht machen.” 
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An demfelben Tag ftarb die Frau und twurde chriftlich beerdigt. 
Bom folgenden Sonntag an war der Mann faft jeden Sonntag im 
Gottesdienft, obtvoH! er des Nachts arbeiten mußte und erjt gegen 7 Uhr 
morgens heim fam. Bald nach dem Begräbnis befuchte ich ihn dreimal 
und zeigte ihm das Simdliche der Voge. Bet meinem vierten Befuch 
fagte er mir: „Herr Pajtor, eS ift nicht nötig, noch weiter mit mir 
über die Loge zu reden. Ich gehöre nicht mehr dazu; ich Habe ihr 
meinen Austritt bereits gemeldet.“ Er hielt fich fortan fleigig zu Wort 
und Saframent, jhidte feine Kinder in die Gemeindefchule und fchloß 
jich der Gemeinde gliedlich an. 

ach würde in einem folden Falle wieder fo handeln. C8 ijt nicht 
ratjam, Zogenleute vorläufig zum Gaframent zuzulaffen. Man 
gelwinnt damit nichts. Sie denfen dann gar leicht: Konnte ich ein=, 
gtvet= oder dreimal als Logenbruder zum Abendmahl gehen, marum 
foll ih dann noch austreten? G. H. Uk. 

«<--> 


Literatur. 


Synodalbericht der Cv.-Luth. Synodalfonfereng von Nordaimerifa. 1924, 
Concordia Publishing House, St. Louis, Mo. Pries: 50 ts. 
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for selecting such choice bits from the voluminous writings of Luther 
and the publishers for this excellent product of the printer’s art. The 
format of the book makes it a handy traveling companion for busy men 
to spend five minutes with Luther on the street-car or train. B. 


The Macmillan Company, New York, N.Y., has sent us the following 
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longing to the conservative party of the Presbyterian Church. The book 
is among the best recently published by the Macmillan Company. Order 
from Concordia Publishing House, St. Louis, Mo.— 5. The Problems of 
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frequent occasion for dissent from the views of the author.—S8. What Is 
Faith? By J. Gresham Machen. $1.75. Dr. Machen, known as a stal- 
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Ein fo reichhaltiges und vollftindiges Tertverzeichnis ift mir nod) nie zu Ge- 
fiht gefommen, und ich bin überzeugt, Dak e8 dem Prediger gute‘ Dienfte leijten 
wird. Cin folches Buch Hätte ich mir vor vierzig Jahren beim Eintritt ins Amt 
gewünfcht, zumal es nicht bloß eine überreiche Fülle von Texten abdrudt, jondern 
aud) den einzelnen Abjchnitten immer ein einleitendes, anregendes Wort voraus- 
fit. Die Verte find in neun Abfchnitte mit vielen Unterabteilungen zufammen- 
geftellt: Für firchliche Fefte. Fir firhlide Handlungen. Für befondere firchliche 
Anläfe. Für Feiern des chriftlichen Unterrichts und der Erziehung. Miifion. 
Diajporaarbeit. Innere Miffion. BVaterländifche Feiern. Allgemeine Notzeiten. 
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